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TO the . Shla Imami

Ismailis no day,.no
occasion = could be
greater, more {festive,
or more sacred than
this day of days, this
occasion : of oeccasions,
the Imamat Day.

This weekend they are
celebrating the fifth happy
anniversary of the Imamat
Day of their Holy Imam,
Shah Karim Al-Hus amy~
His Highness the Aga
Khan, the 49th in' direct
line. of @ succession from
Hazarat Ali Al-Murtaza,
the son-in-law of our last
and final Holy Prophet
Mubhammad (S.A.W.S.).

‘Imam’ means a Spiritual
Leader; and so, ‘Imamat’ means
Spimtual Leadership. Now,
what ' constitutes this. Imamat,
thig’ Spiritual Leadership ?
~The answer is ‘The Divine
Light' of the Imam -— wvi'os-

tration be to His mention —

The Manifest Light, as the
Hoy .Quran  has 'it, that has
‘come down unto you' (Ch, V:
17 and 'IV, 174). It is God's
Own L: dht that has come down
(Ch. IX, : 32; LXI': ). ‘Ard
Allah is the nght of the
heavens and the <arth (Ch.
XXIV: 35).

Its essence

“Thus the Divine Substance
or the Divine Light is the
Imamat of the Imam, and the
Imam is the Highest Visible
Manifestation of that Light.
The 'Imam in ¢éssence is
the Divine Light itself,

Space is the mother of plura-

lity. But the Divine Light is
beyond space where all is
One, Hence, the indivisibility

and unitary nature of the
Divine Light and the Oneness
of all the Imams.

Agam beine beyond space,
the ‘coming down’ of the Light
becomes inconceivable, since
all movement must tal\e place
swithin ‘space.

Therefore, the ‘coming down’
ig interpretable as the Light's
appearance or Visible Manifes-
tation ‘down’ here in cur wosld
of 'ohenomena. It is the Light's
passing, so to speak, {rom Its
realm of Absoluteness to the
realm of Relativity by Visible
Manilestation in it.

This ‘embodiment’ or Visible
Manifestation of the Light 6f
God does not, by any manner
of means, implv Its becoming
subject to the limitaiions of
the physical body of the
Imam for the ' simple
that It is transcendental, snd
so, of indivisible and
nature.

For the Divine Light ‘exten-

sion’ is as unthinkable as quan-
tity is inconceivable.

Those who can onlv person-
alize the Imam, who can think
of ‘Him only as the human or
physical entity immearsed in
Time and passing away physi-
cally, cannot understand and

.do not know Him as He really

in as the Light that nas ‘comne
down unto you'.

The Divinity,

It is not to be supposed that
the ‘coming down’ of the
Divine Light amounts to the

Incarnation of God 1n the
senge of ‘God made ilesh’, that
is, ‘God 'hecome flesh. T'hat

reason |
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would spell gross anthropomor-
phism.

The * Ismaili Doctrine of
Imamat categorically denies
both agnosticism, on the one
hand, and anthropomorphism
pure and simple, on the other.

(BNC W Tt denies also that the Visible
unitary !

Manifestation of the Divine
Light or Imamat is in any
senss the Second Person in the
Godhead in the Christian Tri-
nity : It is God Himself view-
ed from a varticular aspect.

The Imamat of the Imam is
no other than the Divituty Ii-
self, just as an ornament of

gold is no other than gold ii-

self, and just as wind 1s not
different from the air itself.

The Theory of Inecarnation
in the Light of the Doctrine of
Imamat hag nothing in com-
mon with the orthodox iniei-
pretation of the concent of in-
carnation.

The Indian word, to which
the common aporoach in Eng-
lish is ‘incarnation’, is ‘avatar’.

- Now, ‘avatar’ is derived from
Sanskrit  ‘avatra’ ma2aning
‘descent’ from ‘ava’ down plus
‘tar’ pass over.

Thus ‘avatar’ means ‘com-
ing down' referred to, as we
have stated before, in the Huly
Quran in connection with the
Manifest Light. The Doctrine
cf Imamat, therefore, rules oui
the Theory of Incarnation as
undersziood by the common run
of the people, or by the oriho-
acx - theplogians. as invniv;ng
“the idea of '‘God made ilesh’,

or the Second Person i the
Christian  Trinity for that
matter.
Reality

The Ismailia Doctrine of
Imamat asserts only this: that

‘avatar’, with ‘incarnation’ for
its nearest ecuivalent in Eng-
lish, is pure and simvple the
‘coming down’ of the Perfect
and the Highest Visible Mani-
testation of the Light of Gou
in our Realm of Reiafivily
from His Realm of Absolutle-
ness or Unity.

In Its metaphysical asgpect
‘Imamat is Reality of Realities;
in Ifs mystical asneet Imamat
is the Realily of ihe Imam
Himself; in Its human aspect
Imamat is the Per[ect or Cos-
mlcal Man.

‘carries

This article was spe-
cially written for the
“Sunday News” by A. S.
W. Dharsee for the Shia
Imami Ismailia Associa-
tion for Tanganyika.

Naturally, all the three are
identical and one, as a man
remaing the same irrzspective
of whether we consider him as
a spiritual, biological, « social.
or any other entity. The Imam
within' Himself ihe
archetypes of all that comes
into existence, and this being
so, He is the Universal Soul.

This is what is implied n
‘The Imam is the Centre of
Creation’, without Whose vre-
sence in the world, thereiore,
even for a moment, according

.to our Holy Prophet Muhani-

mad’s Hadith, the universe
with all in it would perish. The

Imam is, then, the sum-toial
of all His aspects.
The Divine Substarnce or

Lightin all the Imams being
One and the Same every Imain
is Hazarat Ali Himself ‘con-
tinued’ in His Successor-

Imams. Hence while Ali, the
Man was born, was active, and
passed away physically, All
the Divine Light, or Ali the
Universal Soul, exists in all
eternity.

This being so, Ali or the

Imam, has always existed in
the past, nay, even before the
Creation, is with us here to-
day, and will continue -— Nur-
en-ala-Nur — Light upon Light
of the Holy Quran — without
a break, to be with us to the
Day of Judgement on earth,
though there be those in this
world, again as (he Holy
Quran has it, who ‘would fain
extinguish that Light with
their mouths.’

No comparison

In his Tasawwurat or Raw-
datut  Taslim, Nasir-ud-Din
Tusi, the celebraied Persian
‘philosopher, astronomer and
theologian of the 13th century
says that ‘the Imam is beyone
human thourht and imagina-
{ion, and above all defimitions
positive’ and negative’. Hence,
indeed, the Imam is heyond
ALL: comparigon.

It will be szen from ths fcre-
going. that the fpesh® imam,
who is chosen by the weople
and leads prayvers. is mot an
Imam in the Shia Imami
Ismailia sense of 'he word.
The Imam of the Fatimid
Ismailis is the Imam Musta-
garr, le, the True Imam, Wno
is the Lord ot Truth (Khuda-
wand-i Haqo), occupying His
proper bplace in the chain of
succes:ion, as opoosed to the
mustawda Imam, i.e. one lo
whom (something is) entrust-

ed, or deputy imam, who is
u‘-ually appointed from araonzel
‘tha closest relatives of h*
True Iman.,

This  is  the Shia Imami
Ismaili Doetrine of Imamat,
then, in a nut-shell, And it is

this Imamat the Ismailis are
glorifying this week-snd while
they are filiing their cups of
rejoicings to 'the very full in
Lummemorat'on of tne Glori-
ous Day when their Hely
Imam, Shah Karim Al-Husainy
His Highness The Aga Knan
ascended the Spiritual Throne
of Imamat on 1lth Julv, 1957,

On this most auspicious
cccasion, once again, as  al-
ways. our best of wishes for

joy, prosperity, peace aud bap-
p:nness go out 1o all the world
in general, and our brethren in
Islam in particular:
HAI ZINDA!
HAZAR IMAM ZINDABAD
IMAMAT ZINDABAD !






